《Coke’s Commentary on the Holy Bible – Haggai》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET HAGGAI. 

HAGGAI was born, in all probability, in Babylon, whence he returned with Zerubbabel. After the death of Cambyses, Darius the son of Hystaspes coming to the empire, about 517 years before Christ, Haggai was excited by God (Ezra 5:1. &c.) to exhort Zerubbabel and Joshua to resume the work of the temple, which had now been for a long time interrupted. The prophet reproaches them with their indolence, and tells them, that they were very careful to lodge themselves commodiously, while the house of the Lord remained a desert place, and laid buried in its own ruins. He tells them, that the calamities wherewith God had afflicted them since their return were punishments for their neglecting to carry on the work of repairing his temple. The remonstrances of Haggai had their effect; and in the second year of Darius, of the world 3484, which was the sixteenth after the return of the Jews from Babylon, they began again to proceed in this work. No sooner had they set about it, than the Lord commanded Haggai to tell the people, chap. Zephaniah 2:3 that if any one had seen the temple built by Solomon, and did not think this to be so beautiful and magnificent a structure as that was, he ought not to be discouraged; because God would render this still more august and venerable than the first had been; not in the abundance of gold and silver which might adorn it, but by the presence of the Messiah, who was the desire of all nations, and by the glory which he would add to it. See Calmet. 

01 Chapter 1 

Introduction
CHAP. I. 

Haggai reproveth the people for neglecting the building of the Lord's house: he inciteth them to the building: he promiseth God's assistance to them in the work. 

Before Christ 520. 

Verse 1
Haggai 1:1. Zerubbabel the son of Shealtiel— Zerubbabel was of the family of David, the grandson of Jechoniah, and the son of Shealtiel, as he is said to be here, and in Matthew 1:12 or the son of Pedaiah, and the grandson of Shealtiel, as it seems we ought to infer from 1 Chronicles 3:18 or, most probably, the son of Pedaiah by nature, and of Salathiel by adoption. He is called the governor, not the king of Judah. See 1 Kings 20:24 which is the rather to be observed, as there are some who strangely apply to Zerubbabel those prophesies wherein it is foretold that Israel should return and serve David their king; prophesies which pertain only to Messiah, the king of the Jews. Josedech was high-priest in the reign of Zedekiah, and was carried away captive by Nebuchadnezzar. See 1 Chronicles 6:15. His son succeeded him in the same dignity, when Judah returned from captivity, being confirmed in his office by the great Sanhedrin. See Grotius and Calmet. 

Verse 2
Haggai 1:2. This people say, The time is not come— The Jews said this, not because they denied that the seventy years were completed, after which the prophets had foretold that the temple should be rebuilt,—for it was extremely easy to compute those years; but, because they feared the king of Persia, and were greater time-servers, than believers in God. See Houbigant. 

Verse 4
Haggai 1:4. Is it time for you, &c.— Is the time come for you to inhabit your ceiled houses, while that house lieth desolate? This is in answer to Haggai 1:2. "You complain of the times; yet they have not been so difficult but you have found means and opportunity to build fine houses for yourselves, though you are content to let the house of the Most High continue in ruins." See Houbigant and Calmet. 

Verse 6
Haggai 1:6. Ye have sown much, and bring in little— "Consider both your ingratitude in neglecting to restore my house and worship; and what you have acquired by your dealings: while devoid of my blessing and protection, none of your undertakings thrive; nor do you enjoy the fruits of your labour: the reason of this is evident." See Haggai 1:9. 

Verse 9
Haggai 1:9. I did blow upon it— I blasted it. 

Verse 13
Haggai 1:13. Then spake Haggai— Then Haggai, whom the Lord had sent for the work of the Lord, spoke to the people, saying, &c. The work of the Lord, means the work of the house of the Lord mentioned in the last clause of the next verse; which should be rendered, And applied themselves to the work of the house of the Lord, &c. 

REFLECTIONS.—1st, The date of this prophesy is in the second year of Darius the king, in the sixth month, the first day of the month; not Darius the Mede, but probably Darius Hystaspes, who came to the throne about fifteen years after the proclamation of Cyrus. The word of the Lord which was sent to Haggai, he is commanded to deliver to Zerubbabel the son of Shealtiel, and to Joshua the son of Josedech the high-priest, these being the chief persons in ecclesiastical and civil matters, on whom it was especially incumbent to stir up the people to their duty. 

1. The Jews are charged with great negligence and remissness in the work of God. This people, who have so lately enjoyed such distinguished favours from God, say, The time is not come, the time that the Lord's house should be built; they had begun the foundations immediately on their return from Babylon, but the building had been interrupted through the misrepresentations of their enemies at the Persian court; and though for a season they had liberty to proceed, they seem to have been too indifferent about it, and were ready to suggest arguments to encourage themselves in their negligence; either they were too poor as yet to proceed in it, or were afraid of the Persians, or the late unseasonable years were interpreted as a providential intimation that it was not yet proper to carry on the work; and therefore they deferred it to a more convenient season. So often are we ready to put off what is present duty to some future time, and in excuse to pretend a providential interposition, when in truth we only follow our own inclinations. 

2. For this lukewarmness and carelessness God's displeasure had already appeared against them. The wants of which they complained had hence their origin; nor would they be relieved till this matter was rectified. Their land was under a curse, and though they sowed much, they reaped little; they had neither meat, drink, nor clothes sufficient to support and keep them warm; or what they had, God permitted them to have no comfort in; and the money they gained was quickly lost, as if they had put it into a bag with holes. The drought had parched up their land, and disappointed their expectations of plenty; and what they gathered into their storehouses, God blew upon it, and it wasted insensibly; or blew it away as stubble, by some providential judgments: and the reason he informs them of, because of mine house that is waste, and ye run every man unto his own house, diligent and active in seeking their own interests, and promoting their own advantage, and unconcerned about the house of God and the glory of his name. Note; (1.) They who look for much from creature-comforts, must prepare for disappointment. (2.) In our common blessings we are as much dependent upon God's ceaseless providential care, as if we were fed daily by miracles. (3.) If God blows upon our possessions, we shall pine in the midst of plenty, and his wrath will embitter every comfort. (4.) They who seek first the kingdom of God and his righteousness, consult best for both worlds; all happiness in time, as well as eternity, arising only from his favour and blessing. 

3. He expostulates with them hereupon. Is it time for you, O ye, who can find no time to serve God, and build his house, to dwell in your ceiled houses? Theirs were completely finished and furnished, while his lay waste. So often do professors seek their own things, and not those which are Jesus Christ's: but great is their guilt. 

4. He endeavours to rouse them from their lethargy, and to set them to work. Consider your ways, what miseries they have already brought upon you; the baseness and ingratitude of such conduct, and what will be the end of these things. Consider your ways, that, convinced of their evil, you may amend them without delay, and begin instantly the neglected work of God's temple. Go up to the mountain, and bring wood from Lebanon, and build the house, and I will take pleasure in it, accept their labours and the sacrifices there offered; and I will be glorified, saith the Lord, in the work of your hands; the worship there performed should redound to his praise. Note; (1.) The first step to all godliness is serious consideration. (2.) They who consider their ways to any good purpose, must shew it by immediate reformation of what is wrong. (3.) Whenever we return to God and his neglected service, he will still be found gracious, he will take pleasure in us, and be glorified in mercy. 

2nd, We have an account of the happy success with which the prophet's admonition was attended. 

1. They obeyed instantly the voice of the Lord their God. Zerubbabel and Joshua led the way, and the people cheerfully followed their good examples, fearing before the Lord, under a sense of his displeasure visible in their past visitations, and justly apprehensive lest they should provoke heavier judgments. They came and did work in the house of the Lord of Hosts, their God, within three weeks after the warning that they had received, the intermediate time probably being spent in providing the materials. Note; (1.) The word in the mouths of God's ministers is the voice of God, and must be respected accordingly. (2.) Holy fear is a blessed principle of action. (3.) When we see how negligent we have been, the consideration should quicken us to double diligence, that we may redeem the time. (4.) Whatever good is in us, or done by us, we owe it intirely to God's free grace, from whom alone all holy desires and all just works do proceed: nevertheless, none will have cause to complain, that he was not willing to begin and carry on a work of grace in their souls. 

2. God hereupon sends his prophet to them, with a new message of encouragement. I am with you, saith the Lord, to pardon your past neglect, to assist you in your present labour, to protect you from your enemies, and to crown your work with success. Note; If God says, I am with you in any undertaking, that is enough, we need not wish for more; his presence includes all blessedness and almighty aid. 

02 Chapter 2 
Introduction
CHAP. II. 

He encourageth the people to the work, by a promise of greater glory to the second temple, than was in the first. In the type of holy things and unclean, he sheweth that their sins hindered the work. God's promise to Zerubbabel. 

Before Christ 520. 

Verse 3
Haggai 2:3. Who is left among you, &c.— See the note on Ezra 3:12. The foundation of this house was laid in the second year of Cyrus; the second year of Cyrus was fifty-three years after the destruction of the first temple; so that the oldest men among those who returned might very well remember it; and though this prophesy was uttered fifteen years after the foundation of the second temple, yet there might still survive some of those who had seen the structure built by Solomon. See Lowth. The latter clause of this verse should be rendered, Doth not this appear as nothing in comparison of it; that is to say, of the first temple? 

Verse 5
Haggai 2:5. According to the word that I covenanted— Houbigant begins this verse with the last clause of the fourth, For I, saith the Lord of Hosts, will bring to you that which I covenanted with you, when ye came out of Egypt; and my Spirit shall remain with you: fear ye not. What was that covenant? says Bishop Warburton;—that Israel should be his people, and he be their God and king. Therefore, it cannot mean barely that he would be their God, and they should be his people; for this was but part of the covenant; nor can it mean that they should be conducted by an extraordinary providence as at their coming out of Egypt, and during the first periods of the theocracy; for this was but the effect of the covenant; and besides, we know that that dispensation and providence soon ceased after the re-establishment. The meaning therefore must be, that he would still continue their king as well as God; yet at the same time, when this theocracy was restored, it was both fit, on account of its dignity, and necessary for the people's assurance, that it should be attended with some unusual display of the divine favour: accordingly, prophets were raised up, and an extraordinary providence for some time administered, as appears from many places in these prophets. See Haggai, Haggai 1:6; Haggai 1:11; Haggai 2:16; Haggai 2:19. Zechariah 8:12. Malachi 3:10-11 and Div. Leg. book 5: sect. 3. 

Verses 6-9
Haggai 2:6-9. For thus saith the Lord— The excellent Bishop Chandler has, with his usual learning and judgment, explained this remarkable prophesy; and it is from him that we have chiefly extracted what follows. The occasion of this prophesy, says he, was the dejection of the Jews at the unhopeful appearance of their new-erecting temple, Haggai 2:3. The comfort, therefore, in the prophet's message was surely suited to this circumstance, and contains a promise of some glory to be conferred on this temple, to make it exceed the glory of the former. Wherein the glory of the first temple consisted, is not said; but it sufficiently appears from the nature of their complaint, and from the eighth verse, that they considered it to have consisted in magnificence of structure, and richness of ornaments. These God makes no account of; the silver is mine, and the gold, &c. which is a manner of speaking not unfrequent in Scripture, to signify, that he hath no pleasure in such things. The glory that he intends for this latter house, is of another nature. It shall consist in the presence of Him, who is described as the desire of all nations, Haggai 2:7 and as peace, Haggai 2:9.—and, or for in this place will I give peace. This glory they were not to expect immediately; great revolutions must first happen in the world; Haggai 2:6. After one [kingdom] it is a little while; and [or after that] I will shake the heavens, &c. and the desire [or expectation] of all nations shall come; namely, into this house; which shall be the filling—the completion of its glory. Thus the Hebrew should be Englished; and thus a date of time is fixed for the performance of the promise. 

The Persian kingdom under which they lived was now subsisting; and, after one other kingdom, which should succeed that in dominion over them, it should be but a little while before God would shake the heavens, &c. that is, the whole Gentile world, or empire, to make way for the coming-in of the desire of all nations. Great changes in the political world are commonly foretold in Scripture under the figure of earthquakes; such were the commotions in the Roman empire from the death of Julius Caesar to the birth of Christ, which wasted all the provinces of the nation, and ended in a change of the Roman government, great enough to answer the description of it in Haggai. 

For the farther clearing of the prophesy it should be shewn, first, that the desire of all nations is spoken of a person desired, not of things desirable, as some of the Jews understand it; secondly, that this person is the Messiah; and thirdly, that this person was to come under the temple that they were then building. 

I. As to the first, we may observe, that if things, and not a person was meant, the expression shall come is absurd; for things cannot be said to come,—which is a personal action, but to be brought. The application of the words to a person is natural and easy. The presence of one of high dignity gives honour and glory to the meanest cottage. It was the symbol of God's presence in Solomon's temple that was truly its glory; and it is the restoring of this glory in the days of the Messiah, which, in the judgment of many Jews, is to make out the glory of another temple. Whomsoever God shall visibly manifest himself upon, may in some sense be called the glory of God; and should he do this most gloriously in the person of the Messiah, the Jews would own that his presence in the temple would be the glory of it, if you would grant, at the same time, that he was not yet come: but come, or not come, makes no alteration in the case. He that would be the glory of the third temple, by coming to it, was so to the second temple, if he honoured it with his presence. The words, then, do well bear the sense of person; which moreover agrees perfectly with the context. "Be ye not troubled (says the prophet) that this house is in your eyes as nothing in comparison of the former. All its deficiencies shall be compensated hereafter, by His coming to it, whom your fathers desired to see, and did not see, under Solomon's temple; and who shall therefore make this temple far more illustrious than that." And thus the prophet himself seems to interpret his meaning; for, repeating the same political concussion, Haggai 2:21-22. I will shake the heavens, &c. he tells them, that this was in order to make room for one, under the name of Zerubbabel, whom God would take, and make as a signet, or exalt to most high dignity, power, and trust, of which the seal was the instrument or sign in those days. Where the same revolution is spoken of, the same person was probably intended; the one passage is parallel to the other. So again, should the word peace, Haggai 2:9 which God promises to give in this place, be understood of external peace and felicity, it will be hard to say how this was fulfilled, or could give the preference of the latter house to the former: for all the time under the second temple was troublesome and unquiet; far short of the halcyon days which they had enjoyed under Solomon: but, take it figuratively for a person, who publishes glad tidings of peace and salvation, whose doctrine and example tended to an universal peace throughout the world, and was always followed with internal and everlasting peace to those who obeyed him,—and there is no comparison between the two temples; no more than between the outward tranquillity of a short reign, and the peace of God which exceeds all that we can desire. 

II. Who this person should be, is the second consideration: and he may easily be known by the application of the same, or synonymous epithets, in other prophets. From Abraham's days a seed was promised, in whom all the nations of the earth should be blessed. The promise was renewed to Isaac, afterwards to Jacob, who restricted it to one of Judah's posterity, to Shiloh, who was foretold to be the gathering of the people, or, as the Hebrew word is rendered by the ancient versions and Jewish commentators, the expectation of the people. When God confined it to one family, of the tribe of Judah, to David's seed, David foretels of him by the Spirit, that men, that all the families of the earth, as the Greek interpreters read, shall be blessed in him; all nations shall call him blessed. This was not Solomon; for of the same rod of Jesse Isaiah prophesied, chap. Isaiah 11:10 that to him shall the Gentiles seek; or, as the LXX, in him shall they hope—and his peace shall be glorious: and again, where our translation hath it, the isles shall wait for his law, meaning the Messiah, ch. Isaiah 42:4 it is in the Greek, In his name shall the Gentiles hope. And as to Israel, it is implied that he was once their desire, till he appeared without the pomp and splendour of a prince, which they expected from him; and then they saw no beauty, that they should desire him, Isaiah 53:2. Hence it appears, that the expectation, the hope, the desire of all nations, and of Israel in particular, was a known description of some person, delivered from one prophet to another, and which, after the captivity, was fixed on the Messiah. Compare the present passage with Malachi 3:1 in which the quality of the persons, and the place, so exactly agree, that one must think with R. Aben Ezra, that the same person is meant by both prophets; who is no other than the Lord Messiah, who in the days of Jesus Christ was usually termed, the hope—the blessed hope—the hope of Israel—the hope of the promise of the twelve tribes—the blessing of Abraham to the Gentiles, &c. 1 Timothy 1:1; Titus 2:13. Acts 28:20; Acts 26:7-8. Galatians 3:14. Accordingly, the Jews about Christ's time interpret this text in Haggai of the Messiah. Akiba, who might be born under the second temple, and was chief rabbi and counsellor to Barcochba in Trajan's reign, understands it so; as does the Targum on Isaiah 4:2. Not to search after more authorities, we may acquiesce in the confession of Jarchi, who asserts that the ancients expounded this place of the Messiah. The other word peace is also a name of the Messiah; and as it includes in the notion thereof all kinds of happiness, it seems to be the reason why he is the desire of all nations; even because he shall be the blessing of all nations. However that be, this is one among the other lofty titles of the Messiah in Isaiah 9:6. Prince, Peace, as the words may be rendered in apposition. Of the governor that should come forth out of Bethlehem, it is said, Micah 5:2-5 that he should be the peace; and the Jew's own paraphrase hereof is, The Messiah shall be our peace. Under this title the Jews pray for him in their liturgy, when they say, "Cause to come unto us, blessing and peace quickly.—Give peace, good, blessing, &c. to us and thy people, &c." Add to this, that the Messiah is spoken of in other places of Scripture by the name of the glory of the Lord, 

Isaiah 40:5; Isaiah 60:1-2 and then nothing is wanting to prove, that the person whose coming shall make the latter house glorious must be the Messiah. 

III. This interpretation is farther strengthened, thirdly, from the expectation that the Jews generally had of the Messiah's coming before the end of the second temple, into which the person prophesied of by Haggai, was to come. To this purpose are several of their traditions: "The second temple shall continue to the age to come, and the days of the Messiah." And, "on the day the temple was destroyed, the Messiah was born:" And to guard against the argument which may be formed against them from this concession, they have invented an idle story, that the Messiah was indeed born under the second temple; but is hidden at Rome, till God shall permit him to reveal himself. Very remarkable is the saying of Rabbi Jose, who lived at the destruction of the temple by Titus, and, grieving at the sight thereof, exclaimed, "Alas! the time of the Messiah is past." 

They never dreamed then of a third temple; much less did they infer it from Haggai, who says directly the contrary. Haggai's temple is plainly the same that they then saw, and which was in their eyes as nothing; for he adds, for their comfort, I will fill this house with glory—this latter house—-this place, with peace. There had been at that time but two houses: Solomon's, which was the former, was no longer in being: Zerubbabel's, which is the latter, was now building, unlike to the former in magnificence, and yet promised to exceed it in glory. Nothing can be plainer than that into this house the desire of all nations was to come; that while this temple was standing he was to appear in this place, and manifest forth his glory. Within this compass of time none else came, whom these titles fitted, besides Jesus Christ, in whom the Logos, or Word, tabernacled, or placed his Shechinah, and whose glory they beheld, as of the only begotten of the Father. John 1:14. See Bishop Chandler's Defence, p. 71, &c. The reader will also find in Dr. Sharpe's Sermon on the Rise and Fall of Jerusalem, p. 36 some good remarks on the subject. 

Verses 10-14
Haggai 2:10-14. In the four-and-twentieth day, &c.— Three months after they had begun to build the temple, Haggai receives orders from the Lord, to go and propose two questions to the priests, respecting the ceremonies of the law; in order from their answer to draw instruction for the princes and the people. He first asks, whether the sanctified flesh of a sacrifice which a man carried in the lappet of his garment, communicated its sanctity, and rendered the things which he approached and touched with it incapable of being indifferently employed. The priests answer in the negative; upon which the prophet asks again, Haggai 2:14 whether a man, who is polluted by having attended a funeral, if he touches any thing eatable, does not communicate his pollution, so as that those who are clean can no longer use it. The priests reply, that the man thus polluted renders whatever he uses or touches unclean: the prophet then in the next verse, in the name of Jehovah, applies this their last answer to the present state of the people: "As a man polluted communicates his pollution to whatever he touches; so, whatever you have hitherto done, and whatever you have offered to me in this temple, hath been polluted in my sight. In vain have you offered to me sacrifices, to avert my anger from your land, and engage me to restore its fertility; I have been deaf to your vows, I have turned away mine eyes from your oblations. You have been smitten with the scourge of my displeasure until now; but inasmuch as you have at length begun to set about my temple, you shall soon behold the effects of my blessings upon you. I will restore fruitfulness to your fields, your vineyards and your olive-trees." See Haggai 2:19. God, to adapt himself to the grossness of the people, and render them more sensible of the fault that they had committed in thus neglecting the re-establishment of his house, observes, that he hitherto considered them all as men defiled by the touch of a dead body, since, instead of exciting his mercy by their offerings, they had only communicated their pollutions to the temple, altar, and victims. See Calmet. 

Verse 16
Haggai 2:16. Since those days, &c.— The prophet is here speaking of the dearth and famine consequent upon their neglect of building the temple. The present verse is very elliptical; if the first clause were to be explained by the second, which it reasonably may, it should be rendered, When one came to an heap for twenty measures; that is to say, when a person came to a heap of corn, to draw out twenty measures from it, it was found so deficient, as to supply only ten. Such also was the case with respect to those who came to draw out fifty measures of wine from the wine-press. Dr. Gill explains it, "When the husbandman, having gathered in his corn, who is generally a good judge of what it would yield, came to a heap of it on his corn floor, either of sheaves unthreshed, or of corn unwinnowed, and expected that it would have produced at least twenty measures, after it was threshed and winnowed; to his great disappointment he had but ten out of it." 

Verse 18
Haggai 2:18. Upward— Forward. 

Verse 19
Haggai 2:19. Yea, as yet the vine, &c.— Have the vine, &c. yet brought forth nothing. Houbigant. From this day have I blessed you. The prophet makes a comparison between the dearth which preceded the building of the temple, and the fertility following, while the temple was building; and if there were not a present fertility, and already begun, there could be no place left for a comparison. 

Verse 21
Haggai 2:21. Speak to Zerubbabel, &c.— See this passage explained in the note on Haggai 2:6, &c. 

REFLECTIONS.—1st, Having set themselves heartily to their work, God encourages them by a second message, about a month after the former, to proceed in the building. Some, probably who had seen the former temple, which had been destroyed about seventy years, beheld with grief the present structure, so little comparable to that for magnificence; and perhaps discouraged the hearts of the builders, suggesting what an insignificant house this would be; but God bid the prophet say, Be strong, O Zerubbabel and Joshua, and all ye people of the land, and work, nor be disheartened at any obstacles. And he suggests, for this purpose, the most reviving grounds of encouragement. 

1. God will be with them with his special presence, and the comforts of his Spirit, according to his covenant when he brought them out of Egypt, and took them for a peculiar nation to preserve his name: therefore they need not fear, success should crown their labours. The Spirit of Jehovah, the Spirit of wisdom and might, should be their guide, their stay and consolation; and if he be with us, then shall we be strong. 

2. In this temple shall the Messiah incarnate appear, and give it far greater glory than ever Solomon's temple could boast of: Yet once, it is a little while before this shall come to pass; for though the coming of Christ was distant five hundred years, it was a little while in God's sight, or compared with the time since the first promise had been given; and yet once may have reference to God's appearance on Sinai, when he revealed himself in such tremendous majesty, shaking the heavens and the earth, as now should again be done. Before the coming of Christ, the nations and all their rulers had been shaken in pieces as by an earthquake, through the prevalence of the Roman arms; and when Christ appeared, his Gospel made a shaking among the nations, awakening the consciences of men, and changing their natures; destroying and silencing the oracles of the heathen, and abolishing all the ceremonial institutions, Hebrews 12:27. And the desire of all nations shall come; He, whose salvation is to extend to all nations, the desirable object which every miserable sinner so greatly needs, and whom all should long for as their only hope and refuge; and I will fill this house with glory, saith the Lord, by the presence of the incarnate Jehovah, which should far exceed in glory the Shechinah of old. It is true they might say, that their treasures were utterly insufficient to adorn the temple, as it had been overlaid by Solomon with gold; but God anticipates the objection. The silver is mine, and the gold is mine, these were his own before Solomon bestowed them on his building; and he could, if he had pleased, have given them enough to have done so likewise; but his glory was not by these exalted. Far greater should be the glory of this latter house than of the former; though neither ark, nor shechinah, nor urim and thummim, nor celestial fire was there; the fulness of the Godhead bodily resident in Jesus should far surpass all these; and the miracles that he wrought, and the Gospel that he declared, exalted the latter house far above the former: and in this place will I give peace, saith the Lord of Hosts; not temporal peace, for under the second temple the Jews enjoyed little of that, but spiritual peace, which Jesus the Prince of Peace came to purchase, preach, and communicate to all his believing people. 

2nd, The discourse contained in the 10th and following verses is designed, 

1. To humble them under a sense of their pollution and sinfulness; and in order hereunto the prophet is sent to inquire of the priests, not so much for his information, as their conviction. He puts two questions to them concerning the law, of which they were the expounders, [1.] Whether a person carrying holy flesh in his garment, sanctified by the touch of it any common meat? to which they answered, No; for though the garment must be washed before it could be employed in common uses, Leviticus 6:27 yet it communicated no virtue to what it touched. [2.] Whether, if a person unclean touched any of these, it should be unclean? they said, It shall be unclean, Numbers 19:22 so much more easily is pollution communicated than purity. Then answered Haggai, applying the case to the priests and people, So is this nation before me, saith the Lord; their ritual devotions and services, like the garment carrying holy flesh, could not sanctify; while their hearts being unclean, every thing they touched received defilement; and especially, as seems to be the intention of the prophet to shew, was this the case with them while they neglected the building of God's house; and this they are called upon to consider, and lay to heart, that, in their reflections on the past, they might lie low before God, from this day and upward, from before a stone was laid upon a stone in the temple of the Lord; from that day, when they left off the work about seventeen years before, they had been under the constant marks of God's displeasure, the sure proof of their sins. Their harvest had failed their expectations; the heap of corn which should have yielded twenty measures, when it came to be threshed gave but ten; and when from the quantity of grapes that he put into the press, the vine-dresser hoped to draw out fifty measures, there were but twenty. Blasting, mildew, and hail, destroyed the fruits of the earth; yet ye turned not to me, saith the Lord, continued unhumbled under those providences, and resumed not the work of the sanctuary: all which they should remember, and humble their souls before the Lord. 

2. To encourage them, he bids them observe, from the day forward that they began to turn to God, and set themselves heartily to his neglected service, what a blessed alteration would appear. Is the seed yet in the barn? No: they had just sown it, and it was not yet come up, and uncertain what harvest it would produce; their fruit-trees, it being winter, were now bare; but, saith God, from this day will I bless you with plenty of all good things, and to their full conviction demonstrate how much they consulted even their own advantage in returning to his work and service. Note; They who faithfully apply themselves to God's work shall assuredly find his blessing, sometimes in providential gifts of this world's goods, but always in the comfort that he will bestow upon their souls. 

3rdly, The same day in which Haggai had delivered the above mentioned message to the people in general, he is sent to Zerubbabel in particular, with encouragement to him under the difficulties of his office, and the dangers to which he saw himself and the nation exposed from their weakness and the powerful nations around them. 

1. He may expect to see strange revolutions, like the shakings of heaven and earth. The throne of kingdoms, the Persian monarchy, would be overthrown, and the kingdoms of the heathen be destroyed, with their chariots and horsemen, every one by the sword of his brother; which may include the successive monarchies, the Grecian and Roman, and be extended to all the enemies of Christ's church and people to the end of time. 

2. Zerubbabel shall be protected and defended in the midst of these commotions; or rather the promise respects his glorious descendant the Messiah, of whom he was the figure. He is emphatically the servant of the Lord, raised up to do his pleasure. I will make thee as a signet, for I have chosen thee, saith the Lord of Hosts; he is the elect of God, in whom his soul delighteth, precious as a signet, and intrusted with all power in heaven and in earth. See the note on Haggai 2:6, &c. 

